A is for Absolute:

Johann Gottlieb Fichte set out the basis of metaphysics in his “First Introduction into the Science of Knowledge.”  Fichte described absolute oneness becoming differentiated into its opposite as thesis becomes its antithesis.  In this differentiation process, the absolute becomes differentiated into Ego and Not-Ego.   Fixed thesis and the fluid becoming that changes it into its flux opposite, the absolute one and the many that differentiate it, Ego and Not-Ego are the three gradients and six poles of the tetrahedron, cube, octahedron that represents the system of all things: one vs. many, self vs. other, fixed weightless information vs. fluid energy.  This is the ideal “Form of the 
Good” described by Plato, that is reflected through mathematical system into objects and the shadows of objects to generate the visible world.

However, Plato leaves out the source of this ideal, infinite subjective flux, endlessly generative passion, that makes the improbable probable, that winds up the energy (passion) clock that winds down into emergent evolution (the thermodynamics of energy dissipative structures).

The trinity identified by Plotinus, the great Platonic philosopher is the engine that drives all things:  the absolute one, mind as information systems, and the subjective now as the creative source of all becoming.  It was Leibnitz, the great German genius, inventor of calculus, who discovered that the subjective now, “monads” he called them, as bits of the infinitesimal are necessary immortal, free from decay.

B is for Brahma:

The three polarities are important in Eastern traditions.  In Buddhism, the absolute one to the many is the Nirvana (ultimate detachment) to Maya (delusional attachment to matter) polarity.  The fixed to flux polarity is present in Buddhism as the law of mind (dharma) vs. the actions (karma) that turn the wheel of the law.  The Ego vs. Non-Ego appears as Buddha (the detached true self) vs. Samsara (the birth and rebirth of the attached false self).

Buddha is the immortal infinitesimal that detaches itself and merges with Nirvana as opposed to the mortal finite Maya self that attaches to the delusional Samsara self of birth and rebirth.  In Hinduism, Nirvana is known as Brahman and the Buddha infinitesimal as the jiva, or the atman.  The Hindu trinity of Brahma, Vishnu, Shiva captures these elements as the source of all things.  Vishnu is the endless extension of the infinite one; Shiva is the infinite flux that causes the infinite one to endlessly become new things.  Brahma is the creative infinitesimal now that captures this process in the subjective essence.

Infinite flux drives the engine that makes all things possible.  It generates the improbable combinations of form and energy that make possible evolution by providing improbable instances of energy that fuel evolution in the processes of their decay from the improbable to the probable.  The subjective now drives this creativity by detaching from the probable and attaching to the improbable.  It is the creative Buddha Brahma beginning.

C is for Consciousness:

Mind is the inside of form and passion is the inside of energy.  Consciousness is the inside of individuality.  Sleep is the inside of collectivity.  High levels of individuality require high levels of form and motion.  Human consciousness cannot occur without human language and a human brain.  When the organization of the human brain regresses to a more primitive condition during sleep, consciousness regresses to unconsciousness and semiconsciousness.

The subjective infinitesimal now generates the improbable by its attachment to high levels of consciousness.  These high levels of consciousness are only possible in the presence of the high levels of improbable order that make the processes and structures found in the human brain possible.

The subjective infinitesimal creates this order by attaching to it out of the infinity of quantum alternatives generated within the infinite flux.  This creative activity of the infinitesimal, of the Brahma/Buddha monad, of the atman, of the jiva, of the subjective spirit, soul cannot be seen.  It is the very opposite of what seems to be the case in the world.  That is why the Buddhists call the world Maya, delusion.  The world offers a false self, a Non-Ego self that belongs to the relativistic space-time of the public and the visible.  The true Ego is the detached Buddha, not the attached reincarnated visible ego.  The true Ego is infinitesimal in the world and returns to the nothing whole.

D is for Dharma:

This nothing whole is the ultimate whole, is Nirvana.  This ultimate whole is ruled by ultimate system, not the system of the world, but the greater Dharma system that rules the ultimate.  This Dharma system is the system of the great polarities, of the “Form of the Good,” of the great trinities:  the trinity of the Platonic Idea (one, mind, soul), the trinity of the source (infinite Vishnu one, changing Shiva flux, creative Brahma infinitesimal), the trinity of objective matter (quantum mechanics, mathematical information, relativity), of objective expression (the finite, the statistical, the thermodynamic), the trinity of the dialectic (public thesis, changing antithesis, total synthesis), the trinity of higher order (public legislation, law, executive union), the trinity of analytic mind (infinitesimal spirit, information law, finite object), the trinity of freedom (creative sattva, thermodynamic rajas, material tamas).

This greater system rules all things, governs the hidden metaphysics that orders all realities.  This greater system is inclusive of all tempers: classical ideal to vulgar expression, romantic source to realistic result, impressionistic analysis to primitive synthesis, open Dada to closed Baroque.

The realistic world tells me that I am bound to its Baroque system.  But the Dharma ideal tells me of a hidden romantic source that gives my soul freedom in its infinitesimalness, in its detachment from the Maya world and its return to its Nirvana root.

E is for Evolution:

This hidden road of detachment is the road of true aristocracy, of the selection by the infinitesimal soul of alternatives differentiated out of infinite flux that makes the improbable probable.  The true goal of the soul must not be to find an attachment to status in the world, but to detachment from the world in pursuit of the hidden ideal of the Dharma path: the eightfold path of right livelihood, right action, etc.

This hidden evolution is the source of the expressions and probabilities that make possible the visible evolution of the objective world.  Objective evolution is possible because the infinitesimal monad attaches to an improbable order generated out of infinite flux.  The goal of the soul must always be continual detachment from the lessor good in endless pursuit of the ultimate, in pursuit of the Nirvana of endless joy and love.

