Everything we know is based on the empirical world we live in.  We assume that mathematics is a universal language.  But, our assumptions are based on our experiences, on our way of thinking and speaking.  An irrational universe does not make sense to us.  Yet, might there be irrational universes, universes where normal mathematical principles do not apply and therefore cannot sustain the order that we are familiar with.  Perhaps such places exist, but are unperceived because they do not have the order to sustain perception?
We assume many things, but the authority and popularity of our assumptions, the beauty and the heroic character of our assumptions does not make them true.  Scientists and mathematicians are happy when we base all our thinking on logical, mathematical, and science oriented assumptions.  That is nice, but the thinking is fallacy based (appeals to authority, emotion, etc.) and has no truth value, its appeal is to the heart and not to an enlightened mind.

It violates Occam ’s razor to postulate a world beyond the scientific, the mathematical, the logical, the rational, the scientifically testable, the thermodynamically consistent, the mechanically consistent, the physical reductive (everything reduced to the basic laws of physics).  But, Occam ’s razor is not necessarily a universal principle.  Its utility outside the finite and local is far from assured.  Its status tends to be rooted in fallacious reasoning, appeals to authority, to scientific tradition, etc.

What we do not know, we do not know.

The first law of thermodynamics tells us that energy is neither created nor destroyed.  In the time dimension, and in respect to weightless information, there is no boundary on the extension of something neither created nor destroyed, in which infinitesimal amounts of energy flux might sustain infinite amounts of information complexity.  What seems to be implied, is an infinite flux that makes the improbable probable.  Where are the limits on what can be, what can be created, what can emerge?

What we do not know, we do not know.

Our assumptions are like those of Job and his friends.  They are rooted in finiteness and ignorance, in the limits of our own time and place and the appeals to authority, to emotion, etc., that people in our situation, our stage of historical development tend to make.  
What we do not know, we do not know.

What is the most intelligent guess?  They have been many: An intelligence, a pattern, a law, a process, an infinite flux.

Lately the notion of an infinite flux has become popular because it matches what we know about thermodynamic.  Energy appears to exist in a time dimension that has no beginning or end, and therefore is infinite.  Energy implies an information flux because information has no energy of itself and hence will act like an infinitesimal in the presence of the infinite; its actions will not be limited.  Infinite flux makes the improbable probable.

But, this picture is not without its theological implications.  In Hinduism, the Gupta period provided a trinity of Gods:

Vishnu, preserver, Shiva, destroyer, Brahma, creator.  Vishnu might be seen as the endless continuity of energy, Shiva as its flux, and Brahma as the improbability, the creation it makes probable.  It does this as energy improbabilities decline toward entropy, toward the probable.  These changes generate energy flows in energy dissipative structures that induce competition and evolution and Darwinian selection, and emergent organization in higher and higher levels of organization: physical, electromagnetic, atomic, chemical, biological, psychological, anthropological, sociological, technical,
electronic, cybernetic, robotic, etc...  This emergent organization creates the Dharma Wheel, the systems structure that puts the creative energy of Brahma to work.
This systems structure is an eightfold path of set points, set point supporting feedback mechanisms, emergent properties, input and analysis of emergent property characteristics against set point models.  In Art, this would be Classical ideals, Baroque organization, Realist data, and Impressionist analysis.  But, the set point mutates into the Romantic, organization recombines in the Byzantine and Rococo, data decay into the Expressionistic, and analysis opens out into the experimental, the Da Da.  Thus we have eight tempers in four sets of opposites: Classical to Expressionistic, Realistic to Romantic, Baroque to Experimental, Impressionistic (Analytic) to Eclectic (Synthetic—Rococo, Post Impressionist, Byzantine, etc).
Only one of these realms, the Realistic, is truly empirical.  Only two, the Expressionistic and the Realistic deal with the measurable and the tangible.  Two more, the Romantic and the Classical are intangible and transcendental.  The other four, analytic and synthetic, determinant (Baroque) and indeterminate (Da Da) rule the borderland between the two.  The Impressionistic and the Da Da rule the borderland that belongs to the individual and the Baroque and the Rococo rule the collective borderland of the absolutistic and the imperial.
The Realistic realm uses the convenient formula of an infinite flux making the improbable probable to claim the Classical and the Romantic as its own.  The Romantic is the grand infinite flux of the cosmos and the Classical is the various improbable set points that emerge from evolutionary sequences generated by the decay of the improbable to the probable.  But, how do we know that the infinite flux and its improbable are not more than this?  That somewhere, in some Platonic or Aristotelian sense, there is an unmoved mover, a form of the good that is the ultimate source and set point giver that transcends the material infinite flux of conventional thermodynamics.  After a while thermodynamics and Occam’s Razor become as comfortable as old shoes and we throw them around as easily as our ancestors tossed out proofs of God and theological scholasticism. 
Today’s science and science based metaphysics do not require a series of super physical substances.  We assume these are fictions because they have no scientific basis or scientific usefulness.  But, our ancestors we variously absorbed with theological, mathematical, logical, ethical, and other forms of usefulness quite different from our comfortable notion of the practical.  Appeal to these comfortable notions seems to be some kind of mixture of an appeal to numbers, to authority, to emotion, and a begging of the question all in one.  It is an appeal to the conventional box, the comfortable emotions associated with that box, the authority of that box, and the comfortable feeling of agreeing with the majority of the people that talk about that box and feel at home in it.  All this is void of valid reason.  It is an appeal to the heart and not the head, to the instinctive and the irrational and not the rational.  It appears to be rational but it is a strange form of aristocratic superstition similar to what caused the ancient Greeks to be hypnotized by Aristotle and Plato, later thinkers to be equally overcome by Augustine and Aquinas, then Descartes and Leibniz, and then Locke and Hume.

I propose that how we think is influenced by the economic stage of our cultural development.  We move from the exploitative and the tribal toward the productive and theocratic, the hoarding tendencies of the imperial and the marketing tendencies of the consumer culture.  These become defined in the segregating tendencies of the republican, the refining instincts of the aristocratic and the received order of the absolutistic.  What is happening is the cultural equivalent of natural selection and mutation from a pool of recombinant expressions that generate properties that can be analyzed and compare to a set point associated with feed back mechanisms, and definable results.
We move from the tribal and experimental to the theocratic and romantic to the imperial and recombinant, to the consumer and expressionistic.  This gels into the realistic and utilitarian, the segregating and impressionistic, the classical and refining, the baroque and receptive order.

Metaphysically, the supernatural generates a synthesis that emerges in the visible world.  Practical results are observed by the individual, who freely chooses among various set points, various ideals connected to various cosmic systems.

The core of this individual is a soul that reincarnates according to a system of karma and dharma, of law of cause and effect.
This system has various faces to it.  As the infinite, it is Vishnu.  As flux, it is Shiva.  As the creative improbable, it is Brahma.  As the whole, it is the Neo-Platonist ONE.  As the law of the whole, it is the Neo-Platonist LAW of MIND (Nous), and as the creative individual, it is Pneuma (Soul, Jiva, Spirit).  As the pure self, it is SPIRIT, as the fixed, it is LAW, and as the particular, it is BODY.  As the finite, it is the Quantum, as the statistical, it is the Relative, and as visible energy, it is thermodynamics.  As SPIRIT, it is the Sattva guna, as the energy of the spirit, it is Rajas guna, and as the manifestation of the spirit, it is the Tamas guna.
As the associated, it is the legislative.  As the legal, it is the judicial.  As the manifestation of the legal and the legislative, it is the executive.  As the law of the whole, it is the Dharma, as the association of the whole, it is the Sanga, and as the fading out of the manifest into the whole, it is the Buddha.  The Sanga, the Relative, the Legislative is the Thesis.  Energy, Thermodynamics, Rajas guna, Shiva, provided the Antithesis, and the Buddha, Vishnu, One constitute the final Synthesis.
Sattva, Spirit, Brahma, Pneuma is the opposite of Relativity, Sanga, Legislative, Thesis.  Buddha, Vishnu, One, Synthesis is the opposite of Body, Tamas, Executive, Quantum.  Dharma, Nous, Law, and Judicial is the opposite of Thermodynamic, Rajas, Antithesis, and Flux.  This is the opposition of Self to Social, Whole to Part, and Fixed to Fluid.

These are the six vertices, sides that frame the four polarities of Ideal to Expression, Source to Product, Order to Freedom, and Analysis to Synthesis.  From these simple relationships, the more complex entities are made.

These eight are none other than the cycle of analysis of input, set point, mechanism for output, product, and mutation of genes for set point, gene pools and recombination of gene pools, expression of genes, natural selection caused by the extinction of maladaptive expressions.  In art these are the impressionistic, classical, baroque, realistic, romantic, post-impressionistic, expressionistic, and experimental (Cubist, Da Da).
These tempers cause a world view dominated by logic, metaphysics, government, science, magic, literature, business, or design (art).  Magic is the romantic and is the opposite of realistic science.  The ideal and metaphysical is the classical opposite of the business focused and expressionistic.  The logical and analytic tends to the abstract and expressionistic, this is the opposite of the literary and symbolist (post-impressionistic).  The baroque and governmental is the opposite of the cubist-Da Da, the design oriented.

No temper is right.  Existence transcends all tempers and is at once supernatural and natural, deterministic and indeterministic, ideal and practical, analytic and synthetic.

The natural is open to our senses and the supernatural to our dreams.  The idealistic stimulates morals and values and the expressionistic, their practical effects.  The analytic opens up the mind and the synthetic, the heart.  The orderly gives us rules and the artistic provides creative freedom in the application of rules.  The cosmic potential transcends all the boxes we build for it.

Each religion defends its box.  Tribal religions defend freedom and imperial religions, for example, Islam, defend submission to order and fate.  The New Age seeks individual thought, the Byzantine and Orthodox Christian, the way of love and faith.  Science emphasizes fact; Hindu speculation emphasizes mediation and myth.  Traditional Chinese belief focuses on moral duty, while modern Pragmatism looks to the practical result.
Theocratic productivity rooted in farming and the fertile land, confronts industrial realism rooted in factory labor and utilitarian and scientific results.  Aristocratic idealism seeks improbable refinements, but consumer markets emphasize fruits and probable outcomes.  Absolutism seeks governmental order and tribal art emphasizes local freedom and privilege.  Republican debate classifies and segregates, using logic and reason.  Imperial literature collects stories and generates bibles and encyclopedias, constructs ideologies and dogmas from merged beliefs.
Imperial systems often begin with the tribal and theocratic and develop toward the republican and aristocratic.  They mature into the absolutistic and imperial and break down into the democratic and consumer.  These either stimulate a new round of the tribal and the republican at a new and higher level of organization, or decay back into to decadent imperialism.

Thus we see tribal and theocratic Greek beliefs in Homer becoming the republican and aristocratic thought of Aristotle and Plato, generating finally the absolutistic and imperial of later Rome.  The democratic and consumer spin offs decay back into the imperial recombinant gene pool of Byzantium and stimulate a new round of the tribal and the theocratic in the dark ages of the West.  These stimulate, in turn, the republican and aristocratic Renaissance Classical of Florence and the absolutistic Baroque of France, which will decay into the imperial Rococo.
This stimulates the emergent industrial Realism and post-industrial market oriented Expressionism of the modern age.  This new industrial begins to break apart in a new age of republican nationalism, individualism, exploitation and war.  The product of this is the impressionistic, abstract, cubist, and Da Da.  The emergence of a new romanticism, surrealism, etc., indicates the potential for some new and higher level of idealism, post-industrial?  Post-modern?

But, what of our belief in the democratic and the consumer.  Is this really a symptom of decay, or is each new level of emergence, a later stage of what came before.  Was the oral stage fundamentally tribal, the written stage aristocratic, and the printed stage imperial, the electronic democratic?  Does Homer represent the oral ideal, Socrates, the written ideal, the mechanistic determinism of Newton, the set point of the printed system, and the radio addresses of Churchill and Roosevelt, the democratic ideal of the electronic age?  If so, does the post-electronic, the internet, introduce a new age of individualism, of the tribal?  Is this the time of the new Homer, when the Taliban, the nomad of the desert asserts his will in a new medium, in a new call for tribal freedom?

But why do we believe that existence itself is immune to such processes?  Perhaps these processes are present at the deepest levels, making the gods themselves subject to the laws of Dharma, as Buddhism would have us believe.

It is weather that seems to prejudice our mind.  The regular appearance of the monsoon rains gives the South Asia mind to believe in the primary status of the cyclic law symbolized by Dharma.  It is the irrational weather of the desert that causes Semitic tradition to believe in the irrational jealous all consuming storm God, El or Allah.

The unending heat of the tropics brings a belief in a single source of energy: Brahman, Allah, etc.

The temperate cycle of seasons brings with it the notion of some sort of cycle of universal redemption, of Christmas, suffering in Lent, and resurrection in Easter.  The existence of higher and lower elevations seems to bring with it some sort of Persian, Zoroaster like, conflict of the pure good of the high snowfields and the rot and evil of the lowland rivers.  Thus, it is a struggle between Heaven and Hell, between good and evil.

River valleys flowing through basins give the impression of a central land, a China that needs to be kept in balance between the heat of Yang and the cold of Yin, between the upland Heaven and the lowland Earth.  The way of this balance is the Ho of Confucian Central Harmony and the Dao of Daoist belief.
This weather mythology brings together polarities of notions, Yin to Yang, Heaven to Earth, Good to Evil.  But, why should these cycles, these patterns be limited to geology and meteorology.  Perhaps, these weather metaphors can be applied to the polarities, the gradients of differentiation between the probable and the improbable, fixed and flux, whole and part, bound, and unbound.
Consider the possibility that basic existence can be divided between the transcendent and the measurable, the individual and the collective, between the infinite and the finite, the infinitesimal and improbable and the arithmetical and probable.  Suppose there are two kinds of atoms, the very small but finite atoms of the quantum mechanical type and infinitesimal atoms of the monad type similar to those of Leibniz’s Monadology.  Suppose the individual is a composite formed of the attachment of the two, with a mortal part that is quantum and an immortal part that is monad.  Suppose that evolution and systems processes occur in both, but with the polar characteristics that fit the differences of the finite as opposed to the infinitesimal.
Suppose there are individual evolution and collective evolution, particular evolution and holistic evolution.  Suppose there is development in souls as well as atoms, in cosmic development as well as transcendent metaphysics.  Suppose that everything is developing because there is infinite flux everywhere because there is energy everywhere.  But evolution at the infinitesimal level is more enduring, more conserved, for there is less to decay to entropy at the infinitesimal level and therefore less movement toward entropy and less overall evolution.

But, if energy is weightless, the tiniest most infinitesimal changes might have unexpected significance. Who is to say?

Suppose our souls were in a primitive and individualistic state, moving toward a more refined, more aristocratic stage of development, some kind of heaven.  It might be possible that some of the current religious metaphors would have applicability in spite of all.  Who is to say? 
The shaman may be too quick to find useful metaphors for the ultimate everywhere, but the scientist and skeptic may be too quick to find none.


The evolving systems of the visible world are strong on evolution and weak on creativity and cause.  They are strong on reproduction and homeostasis and weak on conservation and immortality.  They are strong on the measurable and the collective and weak on the individual and the transcendent.
The metaphysical ultimate organizes itself into a system and the measurable is but the visible piece.  The atomic evolution of the finite world is a screen for the infinitesimal and the infinite, the transcendent that lies beyond the lower and upper limits of this quantum and relativistic world.

Beyond the collective lies the transcendent collective of astrology, transmigration, the systems of the gods, and finally the transcendent metaphysical order.  The deep creative roots of this order; this infinite flux that makes the improbable probable is the metaphysical singularity of the infinitesimal atom, the Jiva, the monadology of the deep soul.

These creative units are organized in the infinitely dimensional sattva guna that transcends the two, three, and four dimensions of this atomic and relativistic world and its four dimensional relativistic space.  These infinitely concentrated multidimensional systems and transcendent fields that organize brain events from the three dimensional into the five, six, seven, and higher dimensions of the singular and the improbable, of the creative ultimate that never ends.

Our local souls are deep into the evolutionary systems of the world to which they have attached.  They are the creative source of local biological, geological, and cultural evolution.  Their higher dimensional order is attached and wound about the emergence of vertebrates, invertebrates, African, American, Asian, and European cultures.  Their ideas are those of the microbiology and the history books but in the multidimensional creative mix of feeling and thought that is the deep interior of the systems of form and energy that created these emergent orders.

The rich mythology of our tribal systems, our bibles, our ritual orders both provide a deep skeleton for these systems to attach to and a wall, a barrier, that separates them into local hells of individual thought, the blinds the heart with the rigid nonsense of the mind.  Our bodies seek these; our brains feed on them because they nurture the tribal roots of our genetic systems, our social and political survival.  But, the weather system based theologies of gods and dharma, they ultimately strangle a soul that has nurtured its deep root in an order that transcends any one set of gods and rituals and prophetic systems.
This is the wisdom of Buddha’s call to free ourselves from these theologies and pursue the detachment that calls us back to the infinite possibility, the beyond, the nirvana from which we came.  But, this Buddhism has become a theology itself, one that calls us to doubt the reality of our soul and become phenomenological serfs, servants to any holy Emperor that comes along.  So our Buddhism serves the Tibetan state, the Chinese state, the Japanese state while denying the very Buddha soul that is our deep root.  Thus, our theology leads to destruction as it breaks our spirit on the wheel of Islam, of surrender, not to the true deep order, but to which ever Zeus, Theos, God, Woden, Thunder God, El, Elohim that happens to come along and hitch its karma to the needs of some imperial state.

McFarland, California, Bakersfield, California, October 1st 2006, Allan Ralph Andrews, 559-68-0277

Notes:  It seems is if we are going up levels from the measurable to the transcendent.  Science allows us to know the visible world.  The magic and shamanism of primitive humans appear to point to local phenomenology.  The magic and ritual of Hinduism points beyond, to Karma, to Dharma, to astrology and the gods.  Buddhism points out how all of this is local attachment, local karma, local bondage to local system.  Even the gods are only finite powers.
Christianity seems to point to something more.  Not the dogmatic bible and church bound Christian belief, but the liberal, symbol rich beliefs of Thomas Merton, C.S. Lewis, Ernest Holmes, Thomas Troward.  This is an affirmative Christianity with roots in love and openness rather than in hate and despair.  If infinite flux makes the improbable probable, and the human soul is the essence of that concentrated improbable, why can’t the liberated soul become the avatar, the angel, the logos of the ultimate story, the Buddha that transcends Buddhahood to become the Bodhisattva of an Amida Buddha heaven.  Aslan the Lion opening up the Narnias of the possible in the Eternal Christmas of the Heart.
