Johann Gottlieb Fichte discusses “Ego and Not-Ego” in his “First Introduction into the Science of Knowledge.”  Fichte discusses the movement from thesis to antithesis to synthesis and the need to divide the “absolute Ego” in order to get Ego and Not-Ego.

In this discussion, Fichte introduces the three basic polarities that define the relationship of all things.  First the absolute one begins to differentiate into the multitude of particulars that characterize the finite world.  As it does this, the fixed tends to differentiate into its fluid opposite.  The Ego emerges as the infinitesimal now that bridges the fixed and the fluid with the thread of past, present, and future time centered in the primal now.

As this one-dimensional thread of time branches into the quantum events that open up the broken space of the finite world, the absolute one is differentiated into the limitless many.  Further development brings the aggregation of these broken parts into the new synthesis that is relative space-time.  This relative space-time is the Non-Ego complement to the Ego of primal time.

These are the basic polarities that define all things: the primitive infinitesimal Ego that is the subjective now and its relative space-time Non-Ego opposite that is the world, the fixed and its flux opposite, the absolute one whole and its particular opposite.  The Ego, the fixed, and the absolute are the key pole to the model, the Form of the Good, defined by the Neoplatonic trinity of the one, nous (fixed information systems), and pneuma (the subjective Ego).

Don’t expect to find all of this in the writings of Fichte.  Fichte discusses the need for thesis, antithesis, and synthesis.  This will become the “dialectic” of the philosophers Hegel and Marx.  Fichte also discusses absolute Ego, Ego, and Non-Ego.  But, there is no polarity between fixed and flux, no notion of primal subjective time, no notion of space and relative space as the synthesis of the Non-Ego.  None of this is present in the work of Fichte.

The writings of Fichte are responses to the philosopher Kant.  Kant wrote in response to Hume.  Hume questioned the metaphysics of cause and effect.  Kant questioned theoretical metaphysics itself.  Kant pointed out four basic metaphysical notions (thesis) that each had their opposites (antithesis) that seemed equally true.  Kant demonstrated the difficulty of doing this kind of theoretical metaphysics.  Kant came up with a practical metaphysics based on morality as an alternative.

Fichte and Hegel attempted to rescue metaphysics by visualizing it as a dynamic synthesis emerging from the opposition of polarizing opposites.  Thus, all four metaphysical positions (described by Kant in this work on theoretical metaphysics) and their opposites are true in part, according to Fichte and Hegel.

Not everyone agreed with this point of view.  Philosophers with an existential point of view abandoned any attempt to develop scientific cause based metaphysics in favor of a more subjective and personal approach.  Others took to defining truth pragmatically and emphasized the need for a practical metaphysics rather than a theoretical one.  Others would throw out most of metaphysics, practical and theoretical, in favor of an emphasis on scientific fact and/or logic and the rules and uses of language.

Each of these is emphasizing a particular polarity of the larger whole.  The existentialist is focused on what Fichte called the Ego.  The Hegelian idealist is focused on what Fichte called the absolute.  The linguistic philosopher and the ordinary language philosopher are focused on the public world, what Fichte called the Non-Ego.  The positivist and the empiricist are focused on what Fichte called the divisible, the opposite of Fichte’s absolute.

The students of mathematical logic, cybernetics, and information theory are focused on the fixed, what Fichte and Hegel called “thesis.”  The pragmatists, vitalists and process philosophers, those more concerned with chaos and thermodynamics than with information and pattern, are focused on the flux alternative, what Fichte and Hegel called “antithesis and synthesis.”

Some philosophical systems are more difficult to place.  Marxism lies toward the public Non-Ego and pragmatic flux.  Materialism (the non-Marxist, non-dialectical variety) is more fixed and more particulate.  Idealism is generally fixed, absolute, and Ego (as is also Platonism and Neoplatonism).  Process philosophy leans more toward flux, along with Buddhist philosophy and Hindu “darasnas” such as “Yoga.”

This system is one that can be comprehended by the linguistic left-brain, yet is in agreement with the need of the right brain for grand inclusive schemata.  Its particular and Non-Ego aspects satisfy the correspondence aspect of truth.  Its Ego and absolute opposites satisfy the coherence aspect of truth.  The fixed to flux axis, on which the wheel of these polarities spins, satisfies the practical aspect of truth.

It is a system that satisfies the classical and romantic tempers, without excluding their realistic and expressionistic opposites, or the impressionistic, primitive, baroque, and dada tempers that complete the whole.

