Gilbert Ryle sets out the basic outlines of what philosophy is all about in his book “Dilemmas.”  The problem is that Ryle comes to the table with the assumptions and methods common to analytic-empirical-linguistic philosophy in the British tradition.  This tradition assumes the particular and the public.  It recognizes that the boundless and the private have no meaning within the public boundary of the quantum science universe.
But, the existential tradition makes plain the barrenness of these assumptions, the hollowness of this quantum limited tree.  Reality is forever shredded by the polarity between the private and the public, the infinite and the finite, the thermodynamic and the cybernetic: that is between the yin of weightless information and mass moving and generating energy.  These polarities generate worlds in which first one and then the other dominates, but in the end all of this becomes a series of endless triangulations.  Thus, Descartes begins with the rational, to which Spinoza brings the finite and material, to which Leibniz responds with the infinitesimal and the private.

Socrates began with the Pythagorean private, to which Aristotle brought reason, to which Plotinus responded with the boundless “HEN.”  Augustine absorbed the boundless ONE into Christianity as “God” the “Almighty,” Aquinas returned the focus to Aristotle (and Aristotelian Reason) and Voltaire and others returned it to the public world.  So Hegel was quite right in seeing an endless flux of dialectical transformations.  The problem is that Dewey, his philosophy, (to some extent, the product of a transformation from the Kantian antithesis, to the Hegelian process, to public pragmatism) was probably correct in his view, of this process, as demonstrating more about sociology than about ultimate truth.
All these trouble are created by the attempt to oversimplify.  The visible world is as pragmatism and as empiricism define it and describe it.  The thermodynamic aspect is closer to the pragmatic and the information aspect is closer to the logical and the analytic, but, as chaos and complexity theory show, emergent existence is a product of the interaction of the determinate order and indeterminate possibility.  The visible and the bound are all about change and mechanism.  What we call choice and consciousness are only a series of local processes of brain and brain function interacting with language and social structures.
Yet, there is a transition between the realm of brain and brain process and the existential and phenomenological world of private infinitesimal monads, atoms of becoming that pass in and out of the quantum and the metaphysical to generate their own unique and private ontology endlessly alien and endlessly peculiar in a private Buddha world gone utterly beyond the limits of all measured and measurable things.  This is the realm of private unseen time and private space that is the simple root of all complex public space and time.  This realm has no relevance and no meaning in the public realm, except to be its ultimate source and true essence, its unseen and unknown cause.

In a similar fashion the public realm bleeds into the boundless, into a Hegelian Absolute that absorbs all the antithetical opposites of Kant into a grand octahedron of opposites that supports the extended metaphysics and the ground of possibility, the void, the Tao, the Brahman, the nirvana, the Elohim, the Yahweh, the Allah, the One/Hen, the Dreamtime, the Zamani that makes and provides for, the ultimate Maker and Providence of all manifest and unman fest things.

The ultimate, God, Buddha mind, Divine Mind is the system that unites the private infinitesimal and the infinite absolute into a paradigm and an endless becoming that is the transcendental basis of all things.  It is at once utterly open and utterly closed; utterly fated and utterly free, mind and feeling, power, and information, Yin and Yang.   To describe it is to learn to transform temper from the realistic to the romantic, from fact to fiction, from the idealistic to the practical, from the model to the emergent expression.

It is at once classical goodness and expressionistic practice, romantic source, and realistic fact, impressionistic thought and post-impressionistic sentiment, baroque order and cubist freedom.

Now this vision is a theological, metaphysical, classical, romantic vision.  It is not realistic.  It is not factual.  It has no scientific basis.  It has no meaning to a metaphysic rooted in science.  It belongs to the realm of fiction, fable.  But, it is a more possible fable, probable fable, because it is rooted in the basic polarity, the Kantian, the Hegelian polarities that transcend all local things.

It is an appeal to the credulous temper, not to the skeptical.  It does not pretend to answer the skeptic.  It ignores him and his sorrows.

Our private souls are bound up in a public world of brains and brain processes.  Yet, they are simply bound to that world; they retain their unique alien character.  These private monads explain nothing about consciousness or choice except the private and the being from within solidness, the personalness, the private depth of minds deep rooted meaning.  Choice needs no monads to explain it and consciousness requires no monadology to explain its processes.   Brain and language are adequate to explain all the aspects of mind except its substantialness.
Everything is empty shadow but the soul.  Each soul is a unique substance, a unique element, alien to every other.  There is only one true essence, one true element, one true substance and that is the true real soul.  The real soul is infinitesimal not finite, is hidden in the private heart of the mind not in its public processes and public structures.  The real soul is the only substance and the light of the here and now present, the essence and the cause of its unique taste and flavor from within.  There may be endless numbers of these unique elements in any atom, nerve cell, in the smallest fragment of brain function and brain structure.  There is no necessary one for one equivalence of the manifest world and its external structures and the deep elemental beginnings of the mind that are its elemental soul and spirit roots.  Like the roots of the grass, the fine rootlets and root hairs of flowers, these may be endless, have no end or limit.

The monad, the infinitesimal being from within substance the gives its essence, its primariness to existence, is free to attach where it chooses to attach.  There is no reason why it cannot loop back through time and space to return to a pervious existence, or cooperate with other souls in attaching to a resurrection of a pervious existence.  There is virtually no possibility too fabulous, all possible futures apply, those of Christian, Muslim, Buddhist, Taoist, Hindu sources, Spiritualist, Animist, Aboriginal African, American, South Asian, Oceanic sources not excepted.

All imaginable futures are possible.  The Jiva attaches where it chooses, gives its infinitesimal weight and substance where it chooses, and thus, infinitesimally rebalances all things at their deepest roots.

We have a situation where there are separate systems operating independently of each other.  We have a visible world that is the product of the interaction of the Yin of information and the Yang of Mass-Energy, of the interaction of weightless and powerless structure and unstructured power and mass.  This world is structured in turn by the interaction of local form, described by mathematics, and global form, which is the product of the emergent organization of local form into the patterns and systems of the complex relationships of the form of forms, of the octahedral cube of all pattern.

This local form is structured in turn by its deep inward private roots which extend ultimately into the monads of the essential infinitesimal, the aspect of existence we call soul, spirit, Atman, Buddha, the Brahma avatar of the Vishnu One, the inner Son of the outer Father, the David King, Christ Child of the Heart within the Elohim of all gods.  This deep root endless generates new metaphysics, new creation that penetrates all things from within and is the only true essence, true beginning, true basis, true primitive substance, true eye, true light of all things.  It is the apex of the metaphysical octahedron that emerges as a pyramid with buried roots in the cube of all cubes.
The cube of all cubes emerges in the public realm of quantum mechanical science.  Its apex reaches into the hidden metaphysical essence that is true being from within creativity and true substance.  It is the root of time, primitive time that is the source of all derived public time and space.  The public time and space of the buried visible world emerges from the primitive here and now pure time apex of the pyramid of all true things.

This inner apex dwells within energy and changes energy into passion.  This inner apex dwells within structure and information and changes it to perception, knowledge, and the systems of perception and knowledge that we call mind.  Now publicly spoken for feelings and knowledge require brains of the human type and brain processes of the human type that will speak for the feelings and knowledge in the buried cube public world.  But, brains do not generate the thoughts and feelings, just the thought and feeling complexes associated with human consciousness and human communication.
We call all thought and feeling roots outside these systems of public communication “unconscious.”  For us, they are like dreams, sleepy visions.  In Africa, this prehuman time and space is called the “Zamani,” the “Dreamtime.”  It is this “Dreamtime” notion that is the root of what we call “Heaven.”
But, we are trapped in our brain, trapped in our brain with thousands, perhaps, billions of other soul monads experiencing brain process in deep soul roots that root the quantum events of the brain in hidden external realms in the alien soil of the infinitesimal, infinitely distant from the finite quantum world of public measurable science.  The only proof of this is the light, the color, the flavor, the substance that fill our experience of the brain’s world, that give it an essential being from within existence deeply alien to the world’s coarse hollow particulate wave structure.
But, that alien condition is our hope and our salvation; it is the Christ, Buddha, Krishna, Atman, monad, Jiva, Spirit root that sets us free.  The world is only a dream in which we have temporarily invested our freedom and our immortal substance.  We belong to the Tao, the Brahman, Nirvana, Hen-One, Hegelian Absolute, Elohim-All the Gods, Yahweh-I Become What I Become, Whole.  We are pure true time that forms all public time and space around the deep poverty of our pure light and truth.  We are the Zen moments, the existentially inexistent moments around which all things are made.  We are the Christ moment, the Aslan of the Narnia of the Heart that is the true life.

All the rest is show and shadow, a raft we climb on to ride to the realm of public space and public expression.  The world is simply the way we invert our inner time and space, take on the garments of public space, of chance, of mechanism, of mortality, to generate the passing public arena in which we dance the passing dance of expended life.
The best description of what we are saying can be found in the works of Ernest Holmes, the writings associated with “Science of Mind,” and “Religious Science.”  What we are calling “Atman” and “Soul” is what Holmes called “Spirit.”  What we are calling “public expression,” is what Homes called “Body.”  What we are calling chance and mechanism and system emergence, the interplay of information and energy, the dance of Yin and Yang, this Jungian “collective unconscious,” this is what Holmes called “Law,” “Subconscious” or “Unconscious Mind,” or “Race Thought.”  It is the emergent systems structure that connects the deep infinitesimal roots of existence with the infinite whole from which they came.  
As Holmes pointed out, this deep root connects to the greater whole in two ways, from within in a mystical vision, an inspiration, or from without in perception and experience.  There is the third road.  If the first belongs to “Spirit,” and the second to “Body,” there is also the “Psychic,” the road of the collective, of “Race Thought.”

Actually, all our public experience belongs to some extent to this third realm.  It is the realm of detachment, delusion, of the temporary expenditure of the endless pure poverty (and in that poverty, hidden inexhaustible wealth) of the deep heart.

There are four visible public realms ruled by quantum mechanics, relativity, information (logic, system, chaos and complexity theory, cybernetics, mathematics), and thermodynamics (emergence, energy dissipative systems, evolution and entropy, levels of organization).

There are four invisible private realms the whole (absolute, nirvana, Allah-Elohim, Tao, Brahman, Hen-One), Dharma (Principle, Form of Forms, System of System, Final Paradigm, Pattern of Patterns),  inexhaustible energy-passion (the endless source, the boundless beginning), and the ultimate private infinitesimal Jiva monad roots (Buddha, Atman, etc.).
The system of systems is the hidden polar opposite of thermodynamic emergence.  The holistic Hen-One is the hidden polar opposite of the quantum mechanical particular.  Inexhaustible energy-passion is the hidden polar opposite of information systems and cybernetic mechanisms.  Being from within Jiva monad private freedom is the hidden polar opposite of public relativity and public communication.
The external clothing of the public world is its own explanation, except for its hollowness, its emptiness.  We, at our private hidden roots, are its substance and its true light and flavor.  The lie is that our soul and our spirit are epiphenomena, ghosts, empty vapors.  It is the public world that is empty, that is vapor that is shadow.  Most of the atom is empty space.  Most of matter is only an electromagnetic dance.  Our deep heart is the true living substance.  Not a substance that explains the mind.  The mind is a public organ and is explained by the brain and public speech.  But, it is deep emptiness and no true freedom.  We are the deep substance, the bright light, the true flavor, the real creative freedom that fills it full at our deep hidden most private and most alien roots.

But, it is really not the world that we fill at that deep root.  For we do not exist in the world.  The world is an alien thing infinitely distant from us that we are attached to by threads of primal time that bind us to its public compound fate.  It is our own deep experience and freedom that we fill.

No lie spoken in that public world, to which our hearts have been publicly committed by our passion and our faith, can change this basic truth.  Prideful public science can strut and prance within its phantom cage, but the noise we hear, it is only the rattle of ancient ghosts in the shadows, reflections thrown out by our ancient longings, given power by our ancient love for prideful form.
Reality is radically different than our images of it.  Science has acknowledged this difference in the discover of quantum mechanics and relativity, but those that follow Science resist the notion that these differences, this shattering of images, must extend far beyond the limits of the scientific realm.  God is something radically different.  God is at once the local cosmic intelligence that emerges at the cosmic level as the final end of the grand consolidation of the universe at every possible level of order form atom to galaxy.  God is the cosmic complex that generates the next universe.

But, that is the God of Adam, the generator of the public world.  The God of Jesus, of the new Adam, is the Brahman that generates the Atman, the Father Boundless that becomes the infinitesimal apex of creation emergent within the Son.

The Buddha Zen here and now moment present is that pure substance, that true eye, that true light and flavor that sits at the high seat at the apex of the pyramid of existence, the pyramid that turns into a buried octahedron-cube.  It contemplates the Father-One that is its source, the corner of the pyramid, face of the buried cube that points out into the desert of existence, the wasteland of the void of endless connected possibility, the Yahweh that becomes what it becomes.  All of this is rooted to the apex of dharma, of law, of duty that points up the Nile and fixes the pyramid to its proper spot, to the cycles of the river of life.

From the top of the pyramid, the flux, suffering, and addictive attachments of the world reveal themselves as shadows cast out of the light that is the Form of the Good.  Thus, the Great Pyramid of the Heart is the key to the allegory of the cave and Plato’s “Divided Line.”

The “Sun” in the allegory of the cave (See Plato’s Republic) is the romantic temper.  The Form of the Good that it draws out is the classical temper.  The objects generated in imitation of Plato’s “forms” are the realistic temper, and the shadows they cast are the expressionistic temper.   Mathematics connects the realistic and expressionistic tempers to their romantic and classical sources.  Passive, reflective mathematics generates the impressionistic temper; active mathematics generates the cubist temper.

Mathematics governs the input of data, its opposite, ideology, generates the output.  There are two ideological tempers: the Baroque is the opposite of the Cubist (Da Da, etc.), and the Post-Impressionist (variously symbolist, eclectic, nationalistic, primitive, fauvist, and fashion art tempers) is the opposite of the impressionist.

The classical, baroque, realist, and impressionist tempers are data driven.  The data paradigm (classical), output mechanism (baroque), output measures (realism), input analysis (impressionism) are the data aspects involved.  The other tempers are energy driven, and thus less well defined.  Thus, mutant set points (romantic), mixed mechanisms (post-impressionist-eclectic), output break-up (expressionism), and input openness (cubism, etc.).
Each temper is one member of Kant’s four pairs of metaphysical antithetical statements, and is one face of the grand octahedron-pyramid, or, corner of the grand cube.

The square base of this cube-octahedron-pyramid is a Jungian “mandala.”  Thus, four rivers flow from the Eastern “Mount Meru” Buddha summit to the Garden of Eden Western base and frame both the transcendent mandala of “Heaven” and the shadow mandala it casts on “Earth.”  The heart of this cube-octahedron is a double tetrahedron of the four elements (actually states of matter that are symbolic of state of mind): water (phlegmatic), earth (melancholic), air (sanguine), and fire (choleric) and their opposites: salt (awake), heaven (dreamy), dust (sarcastic), and wood (restrained).
Thus, the romantic tends to be dreamy, the post-impressionist to be phlegmatic (going along with the latest fad), the expressionist to be sarcastic (even vulgar), the cubist to be choleric, the classical to be sanguine, the baroque to be restrained (by tradition and discipline) the realist to be melancholic, and the impressionist to be awake (to the perception of form). 
This does not hold perfectly, but in general accounts for the distribution of philosophical points of view:  Existential (cubist temper) to Rationalist (baroque), Supernatural (romantic) to Naturalist (realistic), Idealist (cubist) to Pragmatist (expressionist), Empirical (impressionist) to Dialectical (post-impressionist).  Each starts with its own sources and assumptions: Design (cubist) to Government (baroque), Logic (impressionist) to Literature (post-impressionist), Metaphysics (classical) to Business (expressionist), Magic (romantic) to Science (realistic).  Each is inspired by its own geography and history: Highland (Metaphysics/Tibet) to Lowland (Science/Germany), Rainforest (Magic/Congo) to Salt Marsh (Commerce/New York), Islands (Logic/Greece) to Rivers (Literature/Russia), Inland Basins (Government/Persia) to Oceans (Design/Japan).
There are numerous exceptions.  But, in general, points of view and tempers function like organisms in a food chain.  Each has a role to play in the larger social, cultural system.

The so called “primitive cultures” are actually the producer organisms in this system.  The so called “higher” cultures are second or third level consumers in the predatory relationship that is the basis of the system of human ideas.
This food chain relationship is rooted in the organization of the human brain.  It is symbolized by the half buried octahedron that emerges from the sands of Egypt near Cairo as a Great Pyramid.  The River Nile symbolizes the human nervous system running from its headwaters, the higher function aspects of the brain to its delta, the nerves of the central nervous system.  The corner of the pyramid facing down Nile symbolizes the lower levels of the brain and the more primitive, autonomic, functions.  The opposite, up Nile corner symbolizes functions associated with the striated cortex and the higher functions of the neocortex.

The apex of the pyramid is the executive function areas of the frontal cortex and the medial frontal cortex areas associated with mind integration (used in mindfulness meditation).  Its opposite pole is the sensory cortex divided into temporal (hearing), parietal (touch), occipital (vision), supported by underlying basal (motion integration), thalamic (sensory integration) and hypothalamic-limbic (emotional and autonomic integration) processing areas of the lower brain.  The corner of the pyramid that points toward the Nile symbolizes the fact and language oriented left hemisphere of the brain and the corner of the pyramid that points toward the wasteland of the desert symbolizes the mythology and creative integration oriented right hemisphere of the cerebrum.

The four elements, four humors, are the faces of the tetrahedron that forms the sides running through each of these corners to support them from within.  These four elements represent the four parts of the cerebral cortex divided by the central sulcus that splits the two hemispheres into four quarters. Frontal and anterior left hemisphere and frontal and anterior right hemisphere.  The frontal left is Fire (executive function speech and action).  The frontal right is Air (executive function ideals and creative symbols).  The anterior right is Water (sensory integration and emotion).  The anterior left is Earth (sensory fact).

We are looking at a rooted magic, rooted in the ancient symbolism used by the brain to mirror its own functions.   These are Jungian universals, universal symbols, archetypes based on fundamentals of cerebral processing basic to all human thought.

Silver and white with water free

Electric ions mystery

Of myth that churns within a brain

Swirling symbols of the pain

The apelike mother in the fire

Driven by the hot desire
That death sends cutting as a sword

Joy and fear and hate are stored

Boxed in silent rooms of hate

Waiting for the gloomy fate

That age and wonder bring to life

To cut its vines with cold knife

And bleed its youth to save the race

And crown it with genetic grace

In roots that run back to the land

And survivals merciless demand

Endless sacrifice and pain

For palentologic gain

To rule the food tree with a hand

Bloody with evolved demand

For pride, position, and to die

For carbon, energy, to lie
To call to Heaven that the flesh

Might keep the ancient blood flow fresh

DNA driven by the star

That burns us in our blue green jar

Of ancient cellular displays

On down the march of years and days

The planets rolling through the sky

Human live, love, and die

Kiss and touch the aging cheek

Holding fingers that they seek

To grasp in need and secret rage

Against the iron metal of the cage

Against the kings that sent the fire

That burned through the castle of desire

That melted wonder, burned the sea

Cut down the wild harmony

With oil and industry to rule

The clown, the miser, and the fool.

